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Abstract

This study aims to examine the role of the social media as one of the most significant instruments
contributing to the reinforcement of Kazakhstan’s ethno-linguistical national identity. The study of new media
tools reveals an entirely new dimension of national identity formation that fundamentally differs from traditional
top-down approaches to identity transformation, as it enables ordinary individuals themselves to actively
participate in shaping the ethno-linguistic nationalist discourse in the digital and social platforms. More
specifically, this research seeks to investigate why gazaggrammar demonstrates a strong preference toward the
use of the Kazakh language in managing its blog and how the informational content published on the platform
generates the sense of national belonging. For the purpose of conducting a more detailed analytical
investigation, a sample of twenty consecutive newest posts published during the data collection time period on
the gazaqgrammar page between 4 March 2026 and 12 April 2026 were selected, alongside the most popular
comments posted beneath these publications, in order to examine the relationship between user interactions and
the published content. The results of the data analysis demonstrated that all twenty sampled publications, as well
as the comments posted beneath them function as an important ethno-linguistic marker aimed at reinforcing
linguistic nationalist values, thereby contributing to the growing prominence of cultural solidarity. This study
strongly argues that social media platforms such as Instagram on the example of gazaggrammar represent
significantly influential bottom-up mechanisms of identity formation among social groups in the contemporary
Kazakhstan.
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Introduction

The contemporary era of information technology has fundamentally transformed traditional
mechanisms of national identity formation and nationalism. While in the twentieth century national
identity was largely constructed by state actors through the implementation of government initiatives
and institutional frameworks, today a more bottom-up process is increasingly evident. Public opinion,
shaped and amplified through digital media platforms, such as Instagram plays a significant role in
influencing narratives of national identity. In the case of independent Kazakhstan, the formation of a
distinct national identity has been shaped by various historical, political, and sociocultural constraints.
At the same time, contemporary digital environments reveal emerging contradictions between state-
driven narratives and user-generated discourse.

This study aims to examine these dynamics by focusing on how social media platforms
contribute to the construction of national unity, particularly through shared markers such as language
and ethnicity. More specifically, this research investigates whether Kazakhstani media platforms, such
as the Instagram page gazaqgrammar, contribute to strengthening the sense of shared Kazakh ethnic
and cultural identity, and why such platforms are able to influence strengthening of ethno-linguistic
narratives in Kazakhstan. The central research question is: How do media platforms, such as Instagram
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page qazaqgrammar contribute to bottom-up transformation of national identity among ordinary
Kazakh people? This research will start analyzing the extensive scope of pre-existing works and
developing an analysis on national identity and nationalism issues in Kazakhstan in literature review
and theoretical framework using relevant studies of such scholars as Burkhanov, Tajfel and Jaffrelot,
thus providing precise definitions on central concepts of national identity, social categorization and
“Kazakhization”.

This study adopts a qualitative research design, analyzing posts published on the
qazaggrammar Instagram page between 4 March 2026 and 12 April 2026 as independent variables and
a selected sample of user comments as dependent variables. This article uses the primary data of all the
selected Instagram publications and popular comments for content analysis and discusses the
complexity of social categorization through media influence, specifically Instagram page
qazaqgrammar. Selected 20 publications were categorized into four broad categories such as: political
content, language-related content, cultural and traditional heritage, including significant dates, and
entertainment-oriented informational content based on the contents visual and informative narration.
Thus, four categories were selected in order to identify the most prominent trends on the
qazaqgrammar page and to trace audience behaviour toward particular publications and forms of
content through an analysis of the most popular user comments. These trends help reveal which types
of media content published on the internet are perceived as the most desirable and widely consumed,
thereby acquiring an instrumental role in the enhancement of patriotic sentiments among Instagram
users.

The central focus of this research is the question of how media platforms, such as the Instagram
page gazaggrammar, contribute to the bottom-up transformation of national identity among ordinary
Kazakh citizens. On a broader level, however, the study is primarily aimed at examining the
contemporary tension between two parallel forms of national identity currently coexisting within
Kazakhstan, while also identifying the extent to which digital media spaces, particularly Instagram
platforms administered by independent online users, assist Kazakhstan in adopting a more distinctive
ethnic character. The findings of the study proved particularly valuable in identifying visibly
prominent nationalist tendencies among Instagram users and followers of the gazaggrammar page,
which play a significant role in the construction of ethno-national identity.

Literature review

Following the collapse of the Soviet Union, one of the principal priorities of regional cultural
and ethnic revival in the Central Asian region, as well as throughout the broader post-Soviet space,
became de-Russification and the gradual transition away from the overarching legacy of the Soviet
system, which left a negative, traumatic, and long-lasting impact on the histories of the fifteen now
independent republics. This process has largely been pursued through the strengthening of national
languages, cultural traditions, and indigenous historical consciousness (Sikhimbayeva &
Sadvokassova, 2025). According to Kulsariyeva et al., the formation of a Kazakh ethno-linguistic
identity, which is closely interconnected with the broader Central Asian republics, would become
possible through the revival of ancient Turkic elements that had historically prevailed in the region,
including Tengrian beliefs, ethnic folklore, and traditional historical practices. Such a revival would
contribute to the creation of a more distinctive and multifaceted national identity unprecedented in the
modern world (Kulsariyeva et al., 2016).

However, this idea sharply contradicted the officially proclaimed national identity promoted in
Kazakhstan during the early years of independence. If one turns to the early years of independence
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under the leadership of then Kazakhstani President Nursultan Nazarbayev, the Assembly of the
Peoples of Kazakhstan emerged as one of the most prominent institutions that succeeded in translating
the previously “invisible” objectives of identity formation into tangible state reforms and more
proactive political measures. Consequently, the Assembly of the Peoples of Kazakhstan was renamed
in the singular form, thereby emphasizing the unity of the Kazakhstani civic political nation, composed
of multiple ethnic groups and a distinct collective identity (Rees & Williams, forthcoming). Initially,
this institution, established by decree of the first president on March 1, 1995, and consisting of 583
members, pursued six central objectives. The institution’s principal mandate has been the preservation
of multinational and multireligious unity and harmony among all ethnic groups residing within the
territory of Kazakhstan, while guaranteeing the protection of civil and human rights for all citizens
without exception (Ministry of Foreign Affairs of the Republic of Kazakhstan, n.d.). The Assembly of
the Peoples of Kazakhstan functioned as a mechanism and driving force behind Nursultan
Nazarbayev’s presidential discourse on “Kazakhness,” which more substantially emphasized the
necessity for a grand revival, or rebirth, of the original Kazakh nomadic culture. The foundations of
this discourse were largely constructed around historical and cultural elements such as the yurt, the
shanyrak, the Golden Man, the nomadic way of life, and other symbols associated with Kazakh
heritage. However, the very elements that were intended to constitute this unique and historically deep-
rooted nomadic identity ultimately contradicted and intersected problematically with the existing
concept of “Kazakhstanness.” (Omelicheva, 2015). On the other hand, the state-building as well as
identity-building capacities of President Nazarbayev were considerably limited and cautious in
reinterpreting these highlighted historical elements within official narratives, primarily due to the
necessity of maintaining balance and equality among the highly diverse concentration of ethnic groups
and peoples residing in Kazakhstan (Anceschi, 2014). For instance, by 1994 archival data concerning
the ethnic composition of the Kazakhstani Parliament demonstrated that only 59% of parliamentary
seats were occupied by representatives of the Kazakh ethnic group, while Russians accounted for 27%.
Consequently, interethnic balance constituted a fundamental factor influencing the functioning of state
apparatuses and institutions (Oka, 2009).

Parallel to Kazakhstan’s deeply diverse interethnic and interreligious domestic composition,
which required substantial attention from the government, external factors likewise emerged as
instruments of pressure upon the Kazakhstani authorities. Following the collapse of the Soviet Union
in 1991, Kazakhs and Russians each constituted nearly 40% of Kazakhstan’s population, with only a
marginal demographic difference between them, thereby intensifying the burden of the post-Soviet
transition, particularly among segments of the population that opposed the dissolution of the USSR
(The Economist, 2022). According to Graham Smith, Kazakhstan experienced particularly acute
influence from the newly independent Russia due to the large number of ethnic Russians who became
“foreigners” after 1991, yet did not lose the invisible and enduring social connection with their
homeland (Smith, 1999). Consequently, while acknowledging that similar dynamics were present
across other post-Soviet states, Kazakhstani government adopted what may be regarded as a necessary
political measure by aligning itself with a broader “Kazakhstani” identity.

Nonetheless, what does it truly mean to be “Kazakhstani”? Moreover, how do individuals
construct their self-identification in relation to the official state-promoted narratives surrounding this
identity? According to Diana Kudaibergenova, the “Kazakhstani” identity itself does not constitute a
unique and multifaceted political synthesis of the two presently existing forms of identity based on
citizenship and ethnicity. Rather, it represents a contradictory and unfinished product of Nursultan
Nazarbayev’s domestic policy. Indeed, the government’s inconsistency in selecting a coherent
discourse for identity development resulted in even more ambiguous and complicated relations
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between the “Kazakh” and “Kazakhstani” narratives. According to the author, instead of undertaking a
categorical and revolutionary reassessment of Soviet and colonial forms of categorization, Nazarbayev
merely further politicized existing ethnic divisions (Kudaibergen, 2025). However, due to the
combination of multiple contextual and historical developments, Kazakhstan has moved beyond its
focus on civic identity directly related to its Soviet institutional legacy dependency to nationalism to a
more ethnic Kazakh identity building phase.

On a broader societal level, the tendency to identify with a “Kazakhstani” identity is partially
dependent upon the linguistic predominance of the Russian language over Kazakh. According to Aziz
Burkhanov, a considerable proportion of ethnic Kazakhs residing in Kazakhstan associated themselves
with the “Kazakhstani” identity precisely because they were speakers of more than one language.
Nevertheless, Kazakhstan’s efforts to preserve linguistic pluralism, alongside President Kassym-
Jomart Tokayev’s initiatives aimed at the cultural rebirth of the Kazakh language, have simultaneously
generated an atmosphere of antagonism (Rees & Burkhanov, 2018).

The political landscape changed dramatically following the resignation of Nursultan
Nazarbayev in 2019 and the accession of the new president, Kassym-Jomart Tokayev. The initial years
of the second president’s rule were marked by a series of major events that produced profound political
and social transformations. In particular, the absence of proactive reforms aimed at addressing the
deteriorating economic situation and the increasingly oppressive political atmosphere resulted in
Qandy Qantar during January 2022, which became the largest revolutionary protest movement in the
history of independent Kazakhstan. It was precisely Qandy Qantar, together with the subsequent full-
scale Russian invasion of Ukraine, that served as a catalyst for the awakening of Kazakh national
identity. This development subsequently became one of the principal reasons why President Tokayev
has been inclined to pursue “Kazakhisation™ as a tool for political consolidation and for strengthening
nationalist and patriotic sentiments among Kazakh youth (Kurmanov & Abishev, 2026). As of 2026,
following the constitutional amendments and national reforms introduced by Kassym-Jomart Tokayev,
the principal responsibilities of the Assembly of the People of Kazakhstan were reassigned to the
People’s Council, which henceforth functions not only as an institution responsible for maintaining
interethnic and interreligious balance within the republic, but also as a central mechanism for the
construction of national identity. The amendments additionally revealed plans for the transformation of
the Parliament of the Republic into a unicameral body to be designated as Qurultai, a term possessing
profound historical significance within traditional Kazakh political culture (The Astana Times, 2026).
Thus, the new national reforms aimed at clearly articulating the creation of a new national identity,
closely interconnected with state initiatives such as Adal Azamat and Ruhani Jangyru, may be
interpreted as evidence of Kassym-Jomart Tokayev’s dramatic transition away from the era of
Nursultan Nazarbayev and his model of state-building. In particular, as it was stated by Diana
Kudaibergenova, these reforms appear to represent an attempt to restructure the long-standing Soviet
system that politicized the concepts of ethnicity in the identity building realm (Kudaibergen, 2025).

Within a highly globalized, technologically advanced, and rapidly evolving environment
characterized by an unprecedented pace of social and political change, ethnic Kazakh identity, much
like individuals themselves, has become increasingly subject to external influences. The range of
trends and variables that shape national identity has expanded significantly and has become far more
complex. In the contemporary era, information technologies, social media, and digital communication
platforms are actively utilized as powerful instruments capable of influencing mass audiences, their
ideological orientations, and patterns of thinking, including the formation of new cultural and national
values or the reinforcement of pre-existing ones (Aubakirova et al., 2016). Consequently, information
platforms and emerging technologies increasingly establish frameworks and norms of social behavior
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while simultaneously promoting particular societal orientations. These include, among others, norms
governing intercultural dialogue among the citizens of Kazakhstan, new social communication trends
among younger generations, and the growing shift toward the intensified use of the Kazakh language.
In practice, digital information platforms, particularly social media have come to perform functions
comparable to those of state-led initiatives introduced by Kazakhstan’s political institutions aimed at
shaping national identity, such as the Assembly of People of Kazakhstan. In this sense, they have
effectively transformed into contemporary “media policy-makers”, exerting significant influence over
the construction and evolution of national identity in modern Kazakhstani society.

However, in what specific ways do media platforms influence national identity in Kazakhstan?
Social media platforms such as Instagram and, more specifically, particular Instagram accounts have
increasingly become contemporary repositories of knowledge about the culture, historical traditions,
language, and everyday life of the Kazakh people. Through these platforms, such knowledge is
effectively preserved and disseminated to a broad audience of global internet users. Media thus
represents one of the most accessible mechanisms for revitalizing and popularizing the cultural
heritage of a given people, while simultaneously functioning as an effective instrument for
consolidating a nation around shared values (Assyltayeva et al., 2023).

This research, particularly through its detailed analytical examination of a sample of Instagram
posts published on the gazaggrammar page, revealed that such independent national media platforms
constitute one of the most active bottom-level instruments for the popularization of the state language.
The selected sample of user comments further demonstrated that media consumers and subscribers of
the gazagqgrammar Instagram page are unafraid to express candid opinions regarding the various
agendas promoted by the platform, thereby forming distinct social groups and subdivisions within the
online community. Nevertheless, all of these groups remain united by a common objective: the
promotion of the use and grammatically correct application of the state language in Kazakhstan, which
has likewise emerged as one of the government’s most significant priorities in 2026.

Theoretical framework

To fully engage with the analytical dimension of this study, it is necessary to outline its
theoretical significance, namely by addressing an existing gap in the study of national identity and
processes of individual self-identification. What constitutes the theoretical depth underlying the
formation of national identity, and for what reasons do individuals divide themselves into distinct
social groups? Social identity theory, particularly as developed in the work of Van Lange, Kruglanski,
and Tory Higgins, seeks to explain the general patterns behind social identification and the reasons
why individuals in society differentiate into various groups.

According to social researchers and psychologists, social identity theory is grounded in the
concept of an individual’s relationship to a particular social group of which they are a part, as well as
the degree of attachment individuals feel toward membership in the various social groups and
communities with which they identify. The theory places significant emphasis on psychological
processes, particularly critical cognition among members of society, in the emergence of social
identity. This, in turn, helps explain why individuals become attached to specific social groups, within
which they operate as cohesive units, and how such affiliations influence behavior. It is also important
to highlight the concept of “social categorization,” which represents one of the most essential factors in
any study of national identity (Tajfel, 1974). This concept encapsulates the fundamental idea of why
some people within a society who identify with a particular social group tend to exclude others who do
not conform to the group’s defining standards, including the nationality in this context ethnicity,
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religion, sexual orientation, gender and so on.

Social categorization constitutes a central analytical concept for understanding the so-called
“tension” between “Kazakh” national identity and “Kazakhstani” civic identity. Within this
framework, the principal factors uniting individuals who mostly prefer a “Kazakh” national identity
include, first and foremost, Kazakh nationality, a high level of fluency and comfort in the everyday use
of the Kazakh language, as well as more pronounced nationalist and patriotic sentiments. By contrast,
“Kazakhstani” civic identity among its adherents is not contingent upon ethnic affiliation with the
Kazakh nation. Rather, the majority of those who identify with the “Kazakhstani” identity are ethnic
minorities of independent Kazakhstan, among whom the use of the Kazakh language tends to be less
widespread.

The prioritization of proficiency in the Kazakh language, as well as its widespread use in both
daily and professional contexts, constitutes an undeniably important aspect of life for the indigenous
Kazakh population, in accordance with theories of nationalism. Drawing on the subtopic “The Making
of Ethnic Boundaries” by Christophe Jaffrelot, the use of the state language is identified as a key
element in constructing ethnic boundaries between “Kazakh” national identity and “Kazakhstani” civic
identity (Jaffrelot, 2003). According to the author, language functions as independent variable that
delineate clear and enduring boundaries between ethnic groups and nations. For this reason, the
consistent use of the Kazakh language, alongside its regular auditory and visual presence within the
media space, plays a crucial role in reinforcing the significance of cultural values. This, in turn,
contributes to the strengthening of well-defined social boundaries between Kazakh national identity
and Kazakhstani civic identity.

Alongside theories of nationalism and Social Identity Theory, it is equally important to
consider Digital Media Theory, as it provides a theoretical explanation for the mechanisms through
which content disseminated via social media platforms, such as gazaggrammar, may influence
ordinary Instagram users. Ralph Schroeder argues that contemporary digital media fundamentally
differ from traditional mass media in that they facilitate horizontal rather than one-directional
communication. Unlike conventional broadcasting, digital platforms enable users not only to consume
information but also to actively participate in its dissemination, discussion, and production.
Consequently, audiences increasingly assume the dual role of media consumers and content producers,
creating a more interactive and participatory communication environment (Schroeder, 2018).

However, understanding the technological characteristics of digital media alone is insufficient
to explain why gazaggrammar has emerged as one of the most influential digital platforms promoting
the Kazakh language and, potentially, strengthening ethnic national identity in Kazakhstan. This
requires an additional theoretical perspective that focuses on audience behaviour. Uses and
Gratifications Theory, developed by Elihu Katz, Jay G. Blumler, and Michael Gurevitch, shifts the
analytical focus from media effects to audience motivations. Rather than viewing individuals as
passive recipients of media messages, the theory conceptualizes audiences as active participants who
consciously select media content that satisfies their informational, educational, social, cultural, or
identity-related needs (Katz et al., 1973).

From this perspective, media consumption constitutes only one of several mechanisms through
which individuals seek to fulfil personal and social needs. Consequently, the popularity of
qazaqgrammar should not be interpreted solely as evidence of the persuasive power of its content, but
also as an indication that users voluntarily engage with material they perceive as meaningful and
relevant to their linguistic, cultural, or national identity. The platform’s high levels of engagement,
reflected in its substantial following and the interaction generated through comments and discussions,
suggest that its content corresponds to the motivations and interests of its audience. Therefore, when
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combined, Digital Media Theory and Uses and Gratifications Theory provide a complementary
analytical framework: while Schroeder explains how digital media create participatory communication
environments, Katz, Blumler, and Gurevitch explain why individuals actively choose to participate in
those environments. Together, these perspectives offer a coherent theoretical foundation for examining
how gazaqgrammar may contribute to the reinforcement of national identity and social cohesion in
Kazakhstan.

Methodology

Instagram, a globally recognized media platform, previously described as a contemporary
instrument within the broader process of national policy-making that provides valuable opportunities
to examine how specific audiences engage with and respond to particular forms of content. A high
level of engagement, reflected in the number of “likes,” comments, and reposts associated with
particular Instagram publications, may serve as an indicator of users’ affiliation with certain national
and cultural identities (Faria, 2024).

As previously noted, in the era of information technologies and artificial intelligence, numerous
new instruments have emerged that shape the development of national identity, one of which is
Instagram. This study constitutes an analytical review focused on one of the most prominent
Kazakhstan-based, specifically fully Kazakh-language public qazaqgrammar. qazaqgrammar is a
widely recognized and influential Instagram page that publishes online content centered on the correct
use of the Kazakh language, common grammatical and orthographic errors, Kazakh cultural traditions
and customs, and the promotion of national values, including traditional holidays. Its content also
incorporates humorous elements and historical facts about Kazakhstan, all presented in the Kazakh
language. As of June 2026, the page has published 1,213 posts, features 20 thematic highlight
collections (i.e., grouped Instagram stories), follows 51 other accounts, and has accumulated more than
83,000 followers. Given the considerable popularity of gazaggrammar, this study primarily aims to
identify the trends that the page promotes to a broad audience, as well as to assess the potential impact
of such content on the patriotic sentiments of citizens.

This study employs a qualitative case study approach, conducting an in-depth analysis of the 20
most recent posts published by the gazaggrammar Instagram account between 4 March 2026 and 12
April 2026, with particular attention to the language of the posts and their captions. For the purpose of
this study, a randomly sampled time framework and Instagram publications within 4 March 2026 and
12 April 2026 were chosen to analyze gazaqgrammar’s published content and users’ interactions with
the posts. The paper examines how, through the example of gazaggrammar, online media platforms
can play a critical role in reinforcing national and cultural “boundaries” within Kazakh society in
relation to the post-Soviet space, as well as highlighting the role of promoting the Kazakh language in
the media sphere as a contemporary pathway toward the development of a more distinctly “Kazakh”
national identity. The 20 posts were categorized into the following groups: political content, language-
related content, cultural and traditional heritage, including significant dates, and entertainment-oriented
informational content. The study analyzes Instagram posts published on the gazaggrammar page as
independent variables, produced by the page’s editors, as well as the most popular comments under the
analyzed posts as dependent variables. In order to accurately and comprehensively assess the direct
impact of posts published on the gazaggrammar Instagram page on a broad audience of users, it would
be methodologically insufficient to analyze only the published content and the language of captions. A
more transparent and reliable outcome can be achieved through the systematic examination and
categorization of the most popular user comments and reactions. The comments and the tone of users
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are shaped by the content being published, which renders them dependent variables.

Results

To provide a clearer illustration, this study presents a structured analysis of a post published on
31 March 2026 by the gazaggrammar account. The publication consists of a carousel containing five
images, the cover image featuring a bold title stating: “TOP 4 Films That Will Make You Appreciate
the Value of Language. After watching these films, you will view the Kazakh language differently.”
The subsequent images present a list of four historical and everyday dramatic films recommended by
the editors of the gazaqgrammar page, all of which are intended to enhance the significance and value
of the national language as a foundation for national identity and social unity. The first featured film is
Mal-Mo-E: The Secret Mission (2019, South Korea), accompanied by the description: “During the
Japanese colonial occupation, when restrictions on the Korean language became increasingly severe,
the characters work together to compile a Korean dictionary.” The second film, Kneecap (2024,
Ireland), is described as follows: “A rap group performing in the Irish language attempts to preserve
and promote their native tongue among young people through their music.” The third film, The
Professor and the Madman (2019, United States), is summarized by the editors as: “A historical drama
about Professor James Murray, who began compiling the Oxford English Dictionary, and William
Minor, a psychiatric patient who contributed thousands of example entries to the dictionary from a
mental hospital.” Finally, the Japanese film The Great Passage (2013) is described in the following
manner: “A reserved young man working at a publishing company struggles with social interaction,
yet his love for books and linguistics leads him to participate in the creation of a major Japanese
dictionary” (See Appendix A, Post 1, Sample Instagram Posts). All films selected by the editors share
a similar nationalist and patriotic character, specifically emphasizing the preservation of national
language, music, and indigenous traditions as fundamental symbols of cultural and national identity.
The first film, Mal-Mo-E: The Secret Mission, partially based on biographical and historical events,
serves as a vivid example of how the Korean nation was able to preserve its unique national identity
during the period of Japanese occupation through the preservation of Korean literature and the
teaching of the native language to future generations. According to the gazaggrammar editors, the
caption accompanying the publication states: “Which film from this list have you watched? Leave a
comment” (See Appendix B, Post 1, for Translated Captions). The purpose of this statement was most
likely to encourage Instagram users to share their opinions regarding the films they had watched,
identify like-minded individuals inspired by the same works, and motivate other users to view the
films if they had not previously done so. The publication gained considerable popularity, as
demonstrated by the high level of user engagement. For instance, the most popular comment under the
post expressed admiration for the first film while quoting a notable phrase from the movie itself: “One
step taken by ten people is more important than ten steps taken by one person” (See Appendix C, Post
1, for Users’ Comments). This quotation reflects the notion that collective effort is more valuable than
individual labor and that societal unity enables communities to overcome even the most difficult
challenges, including the restoration and preservation of an entire language. The comment received 22
likes, which may suggest that at least 22 users agreed with the author of the comment and similarly
perceived the quotation as inspiring or patriotic. This publication falls under the category of
entertainment-oriented informational content.

On the other hand, 7 out of the 20 posts published during the same period are devoted to the
use of the Kazakh language, including correct grammar, contextual usage, and orthography. This
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constitutes the largest category among the four examined, which represents a logical pattern given the
focus implied by the gazaggrammar account. To illustrate this category, two specific posts published
on 12 March 2026 and 26 March 2026 are analyzed. The post published on 12 March 2026 consists of
a carousel of ten images, all centered on the correct spelling of traditionally Kazakh names, as well as
the most common errors associated with their spelling and pronunciation. For example, the
traditionally Kazakh name A4igu/ does not include a soft sign at the end, a feature absent in the Kazakh
language and employs a distinct Kazakh vowel not found in the Russian alphabet in place of the
Russian letter “u.” Although Aigul is a common female name in Kazakhstan, it is frequently written
and pronounced in its “Russified” form in both written and spoken usage. The remaining images in the
post further illustrate common orthographic errors in names such as Asel, Al-Farabi, Gulzhan, Gulsim,
Amangeldi, Dilnaz, Edil, and Yeldos. The caption under the publication states: “If your name is
spelled incorrectly in your documents, you are not obliged to write it that way everywhere. At the very
least, write the correct Kazakh version of your name on the internet” (see Appendix B, Post 2, for
Translated Captions). The underlying message conveyed by the authors is that inaccuracies in the
spelling of historically rooted Kazakh names, even in official documents such as birth certificates and
identification cards are a widespread phenomenon in Kazakhstan. It would be misleading, however, to
attribute these errors solely to the Russian-speaking population or to individuals socialized during the
Soviet period, as such inaccuracies are also frequently committed by ethnic Kazakhs themselves
(Tolybai, n.d.).

The post published on 26 March 2026 features content that is both informational and visually
similar to the publication of 12 March, differing primarily in its focus on the correct spelling of
Kazakh surnames. The first image presents a humorous visual, specifically an internet meme depicting
a caricature of a foolish-looking individual accompanied by the caption: “Fix your surname so you
don’t embarrass yourself” (see Appendix A, Post 2, Sample Instagram Posts).

Beginning with the second image, the post provides a list of Kazakh surnames alongside their
incorrect “Russified” versions. The list includes twelve examples, such as Kosshygul (Russified as
Koshchegulov/a), Musa (Musin/a), Uali (Ualiev/a), Shokai (Chokaev), Bokeikhan (Bokeikhanov/a),
Tursyn (Tursunov/a), Tilepkali (Tlepkaliev/a), Bekbolat (Bekbulatov/a), Koishybek (Koichubekov/a),
Tileuberdi (Tleuberdiev/a), and Duisenbai (Dyusembaev/a). The final image emphasizes that
traditionally Russian surnames are not modified through the addition of foreign suffixes, thereby
highlighting a perceived asymmetry and suggesting the marginalization of Kazakh historical and
cultural naming practices. Surnames of Russian origin, which became widespread during the Soviet
era, remain highly prevalent across the post-Soviet space to this day, typically distinguished by the
suffixes “-ov” for men and “-ova” for women (Shodmonqulova, n.d.). The caption accompanying the
post serves as a call to action for Kazakh individuals to reconsider and potentially modify their
surnames, gradually moving away from Soviet-imposed naming conventions and restoring traditional
Kazakh forms for future generations. It concludes with the question: “Is your full name entirely in
Kazakh?” (see Appendix B, Post 3, for translated captions).

A more detailed analysis was conducted of a post featuring an original commentary by the
editor of the Instagram page gazaqgrammar, addressing aspects of contemporary Kazakh society that
the author finds difficult to understand. Of particular analytical interest is the post published on 11
April 2026, explicitly titled in its first image, “Things I do not understand, Part 2.” The author begins
with a striking observation, asking: “Why are the children of those who study and promote Kazakh
public figures, the Kazakh language, history, and who contribute to the development of Kazakh culture
are Russian-speaking?” (see Appendix A, Post 3, Sample Instagram posts). This opening statement
directly highlights a central issue that aligns with the broader objectives of the page’s content creators.
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The argument is presented in a rational and logically structured manner, accompanied by a subtle
degree of irony. At the same time, it appears to evoke a sense of national pride among ethnic Kazakhs
by raising a fundamental question: why do individuals who are fluent in the Kazakh language continue
to prefer Russian in their everyday communication? The author expresses concern not only about the
limited use of spoken Kazakh in daily interactions but also about the widespread practice of
configuring personal and mobile devices in Russian even among individuals with limited proficiency
in that language, despite the minimal effort required to change language settings. One of the more
controversial aspects of the post concerns the claim that individuals who actively use the Kazakh
language may face ridicule or criticism. According to the author, speaking Kazakh in certain contexts
can result in being labeled as “overly patriotic” or “nationalistic.” This perceived misunderstanding
may stem from underlying nationalist sentiments, reflected in implicit questions such as: why should
one not have the right to speak their national language freely, and why should expressions of
patriotism or nationalism be a source of embarrassment?

Finally, the author also draws attention to a parallel form of social tension, noting that
individuals who are often ethnic Kazakhs, who predominantly use Russian in their daily lives may
likewise be subjected to mockery. Such individuals, according to the author, may be labeled with
derogatory terms such as “you’re a dog” or “you’re an idiot,” illustrating the existence of linguistic
polarization and mutual stigmatization within contemporary Kazakh society.

Turning to the category of cultural and traditional heritage, five posts were analyzed,
addressing topics such as the 160th anniversary of the national independence activist Alikhan
Bokeikhanov, two posts dedicated to International Women's Day, as well as Oraza Ait and the national
Kazakh holiday Nauryz. Among these, the most notable is the post published on March 6, 2025,
commemorating the 160th anniversary of Bokeikhanov, a prominent Kazakh public and cultural
figure, independence activist, and founder of the Alash Party. In this post, the editors of
qazaqgrammar shared one of Bokeikhanov’s well-known statements, which can be interpreted as an
ideologically charged reflection on the preservation and future of the Kazakh language. The quotation,
consisting of four sentences arranged across eight lines, conveys a central concern: why have the
Kazakh people historically been compelled to struggle for the survival of their own language?
Embedded within this reflection is a broader expression of concern regarding the ideological and
political tensions between Kazakh cultural values, embodied in language and the dominance of the
Russian language. The statement also raises a more philosophical question concerning the very nature
of the Kazakh language: what does it represent, and to what extent does it fully exist as a living and
autonomous linguistic system? A key argument advanced in the text is that the core issue of language
is intrinsically linked to land. Bokeikhanov emphasizes the principle that “who owns the land
determines the language spoken,” suggesting that the increased prominence of the Kazakh language is
closely tied to the country’s attainment of independence. The concluding idea asserts that the
preservation of the native language is deeply intertwined with the maintenance of Kazakh identity
which is essential for safeguarding the integrity of Kazakh lands. Here, “protection” is understood not
only in territorial terms but also as the preservation of the cultural and social fabric of the Kazakh
steppe, which depends on its people. The words of such a significant historical figure convey both
strength and hope, reinforcing the belief that the Kazakh language can endure and overcome external
pressures that hinder its development. This ideological message resonates strongly with the mission of
qazaqgrammar, which actively advocates for the strengthening of Kazakh national identity.

Finally, but no less importantly, the category of entertainment-oriented informational content
comprised six posts, making it the most extensive in scope. This category includes a diverse range of
materials, such as humorous depictions of regional differences in Kazakh terminology, curated
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selections of educational films highlighting the importance of preserving language and culture,
introductions to new geographical terms with translations into Kazakh and English, and humorous
memes portraying everyday situations that are likely relatable to a broad segment of the population.
For instance, the post published on 4 April 2026 is both highly entertaining and informative for a wide
audience, including Kazakh-speaking users as well as more Russian-speaking individuals who may be
less familiar with regional linguistic variation within Kazakhstan. The post takes the form of a carousel
of memes, a collage consisting of seven images illustrating how certain Kazakh words differ across
regions, including the south, north, west, east, central Kazakhstan, and the capital. Specifically, the
carousel highlights regional variation in terms such as “trousers,” *

29 ¢¢ 99 ¢ 29 ¢¢

recently,” “egg,” “spoon,” “chair,”
“melon,” and “kettle.” For example, one image demonstrates that in the west, east, north, central
regions, and the capital, the word for “trousers” is ‘“shalbar,” whereas in Almaty and the southern
regions, the term “sym” is commonly used. The accompanying imagery depicts animated characters
reacting negatively to the divergent term, while the character representing southern Kazakhstan
appears confused by the criticism, underscoring the arbitrariness of such reactions.

Another notable comment was posted by a follower of the gazaggrammar page under the
publication dated 11 April 2026, and received 134 likes. As discussed in the previous paragraph, the
April 11 post consists of a series of images in which the page editor shares personal reflections on the
perceived low prevalence of the Kazakh language within Kazakh society. In response, the Instagram
user explicitly characterized the widespread use of the Russian language as a “slave mentality”
inherited from the Soviet period (see Appendix C, for Users Comments). The commenter appears to
have strongly identified with the author’s perspective, expressing hope for a better future while
emphasizing that society should not settle for minimal standards. At the same time, the user
underscored the importance of continuing to promote and develop the use of the Kazakh language in
everyday life. The 134 likes received by this comment indicate a clear level of agreement among other
users, who likely share similar views regarding the desirability of a broader transition to the Kazakh
language in daily communication.

Importantly, the caption adopts a clear normative stance against discrimination and intolerance
based on regional linguistic differences. It emphasizes the evolving social and cultural environment
shaped by several factors, including internal migration across Kazakhstan’s wvast territory, the
development of a more standardized educational system, and, most significantly, the influence of
media. Through this, the authors encourage mutual understanding, the strengthening of shared moral
values, and respect among individuals regardless of their region of residence or linguistic variation. In
doing so, they highlight the inherent flexibility of the Kazakh language, demonstrating that variation
across regions, between urban and rural contexts, and even among different age groups is both natural
and unproblematic. Overall, through a systematic analysis, it was identified that two posts fell under
the category of political content, seven publications were classified as language-related content, five
were associated with cultural and traditional heritage, including significant national dates, and six
belonged to the category of entertainment-oriented informational content.

Discussion

The findings derived from the analysis of gazaggrammar publications and user comments
suggest that the platform consistently publishes all of its content in the Kazakh language. Furthermore,
the page does not merely function as an educational media platform dedicated to linguistic issues;
rather, it positions itself as a significant digital space that reinforces Kazakh ethno-linguistic identity
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by uniting Instagram users around shared national and cultural values. Consequently, the platform has
evolved into a transformative instrument for strengthening national unity, diverging from conventional
state-driven approaches to nation-building and the reinforcement of collective belonging. The analysis
revealed that all twenty examined and translated posts, as well as the accompanying comments, were
published exclusively in the Kazakh language. This observation raises an important question regarding
the role of language in shaping national belonging and facilitating the process of community
formation.

According to Benedict Anderson in Imagined Communities, all societies, regardless of whether
they are vast or relatively small in population, are inherently imagined and limited communities,
primarily because individuals perceive themselves as belonging to a particular collective through
shared categorical imperatives, including common language, traditions, and cultural practices.
However, a long-standing issue within post-colonial development is that decolonization has often
failed to fully liberate newly independent states from the legacy of colonial domination, as many of
these countries consciously continue to employ colonial languages in place of indigenous ones. This
persistence significantly constrains the development of domestic institutions, particularly within the
educational and cultural sectors, where colonial linguistic dominance may inhibit the formation of an
autonomous national identity and the preservation of indigenous cultural expression (Anderson, 2006).
This argument was further developed by Manuel Castells, who emphasized the greater role of
language as the organic foundation of a nation’s collective historical memory. According to Castells,
language is not merely an additional factor for categorizing a distinct group of people; rather, it
performs a symbolic function as a form of “cultural resistance” that transcends the significance of
territorial boundaries (Castells, 2010). In this sense, the Kazakh language functions as a principal
marker of national identity and serves as the central element through which the nation is united by a
shared sense of belonging. This perspective helps explain why gazaggrammar conducts its media
content primarily in the Kazakh language and deliberately adopts a nationalist discourse centered on
linguistic development. Such an approach reflects the perceived importance of the national language as
a fundamental instrument for the preservation of the nation, beyond territorial boundaries, economic
prosperity, or other material foundations of statehood.

It may be reasonable to assume that within an increasingly interconnected, globalized, and
technologically advanced world, smaller societal groups and communities would gradually be
absorbed by larger ones and ultimately incorporated into a single extensive communal structure
characterized by linguistic and cultural homogeneity. However, according to Ernest Gellner
industrialization has actively reinforced smaller ethno-linguistic communities by enabling them to
represent themselves and construct distinct spaces grounded in shared linguistic, cultural, and
ideological values. Through the extensive exchange of opinions, symbols, and cultural narratives
across multiple channels of communication, these communities strengthen their collective identity.
Whilst, it is obviously argued by Gellner that industrialization has reinforced strengthening of
community representation, within the context of modern digital era, channels of communication have
transformed respectively now including social media platforms. (Gellner, 1983).

Consequently, user interactions and comment sections on platforms such as Instagram may
contribute to processes of social categorization, whereby individuals increasingly identify themselves
as members of particular digital societal and ethno-linguistic communities by sharing opinions and
finding like-minded individuals. It is precisely the process of categorization on social media, facilitated
through the sharing of personal experiences, opinions, and perspectives, that enables individuals to
affirm their digital self-identification, which may substantially differ from their formal or physically
defined national identity (Dekhila & Sarnou, 2022).
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Nevertheless, digital networks particularly social media platforms such as Instagram create a
space in which individuals are able to represent their communities freely and independently while
simultaneously strengthening communal ties through platforms such as gqazaqgrammar, which
consequently encourages users to express their opinions openly in the comment sections of
publications addressing a wide range of social, cultural, and political issues. On the example of
qazaqgrammar’s posts it was already identified why exactly the editors chose to lean towards Kazakh
language in its development. However, the manner in which gazaggrammar contributes to the bottom-
up transformation of national identity possesses a significantly deeper emotional dimension. According
to Dan Jin, Robin B. DiPietro, and Nicholas M. Watanabe, individuals do not share personal
experiences and perceptions on the internet unconsciously; rather, they tend to establish meaningful,
emotionally embedded social structures through which they identify themselves. These digital social
formations are not substantially different from real-life social groups in which individuals seek like-
minded allies and communities of shared understanding. Consequently, communities created within
the informational sphere should not be perceived as something “alien” or artificial, since internet users
construct them on the basis of mutual trust, shared values, and collective beliefs to which they attach
profound social and emotional significance (Jin et al., 2021). Likewise, gazaggrammar provides online
users with an opportunity to reinforce a shared national identity primarily on the basis of the Kazakh
ethno-linguistic factor, thereby strengthening the sense of national unity among participants within the
digital sphere. The case of gqazaggrammar demonstrates the validity of Anthony D. Smith’s argument
that national identities in the modern era are significantly more resilient and durable due to the
influence of mass media, digital technologies, and other contemporary communicative instruments that
reinforce collective identities (Smith, 1992).

Accordingly, it may be argued that the publications disseminated by gazaggrammar, as well as
the topics raised by the page’s editors, function as linguistic markers intended to enhance the
significance of indigenous Kazakh national and cultural elements, which in turn contribute to the
strengthening of national unity and collective belonging.

Conclusion

Kazakhstan, a country that has long existed under the enduring influence of historical
transformations and the legacy of the Soviet period, gained the opportunity to construct its own distinct
national identity only after achieving full independence and sovereignty. The formation of
Kazakhstan’s national identity is closely tied to the preservation of the Kazakh language, for whose
survival prominent writers, historians, linguists, and national activists have struggled for decades and
continue to do so. Despite its status as the state language, Kazakh has not become the primary medium
of everyday intercultural communication among the diverse ethnic groups residing in Kazakhstan,
which has contributed to its relatively limited use, particularly among generations raised during the
Soviet era.

However, in contrast to the previous century, national identity is no longer constructed solely
through top-down mechanisms. Instead, it is increasingly shaped through bottom-up processes as well.
In other words, national identity today is not formed exclusively through state initiatives, reforms,
institutional frameworks, or presidential discourse, but is also significantly influenced by
contemporary technologies and digital media environments, which have introduced an entirely new
dimension to identity formation. As a result, individuals who engage with the internet and social media
platforms such as Instagram are not only subject to the influence of broader public discourse but also
possess the capacity to actively contribute to the construction of national identity. This conclusion is
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based on the analysis of a sample of posts and the most popular user comments from the
qgazaqgrammar Instagram page, one of the largest and most influential Kazakh-language platforms
promoting cultural and ethno-linguistic values. The page serves as a compelling example of how a
single digital platform can contribute meaningfully to the popularization of the Kazakh language. The
content published on the page demonstrates consistent thematic patterns, which can be categorized into
four broad groups, the largest of which is language-related content, specifically focused on the Kazakh
language. This includes the introduction of new vocabulary, correct spelling and grammar, and even
guidance on the proper representation of traditionally Kazakh names and surnames, implicitly
encouraging users to move away from Russian-style suffixes in both official documentation and
everyday life.

Such content encourages users to critically reconsider routine aspects of daily life, ranging
from orthography and naming practices to the language used in public signage and advertising. The
comment sections under these posts provide a space where users can openly express their thoughts and
experiences, regardless of whether they are positive or negative. As such, comments represent a
particularly effective means of assessing audience reactions to published content. Across numerous
posts, users engage in critical reflection on pressing societal issues, articulate their perspectives, find
like-minded individuals, and unite around shared values, thereby contributing to the ongoing formation
of national identity and the promotion of the Kazakh language.

This study represents a preliminary and limited data analysis, primarily due to the relatively
short time frame selected for the examination of published content and the focus on only the most
popular user comments. Accordingly, the main limitations include the restricted scope of the study and
the relatively small sample size of analyzed comments. Nevertheless, the analyzed content, supported
by a solid theoretical framework, allows for meaningful conclusions regarding the influence of the
qazaqgrammar Instagram page. To achieve a more comprehensive understanding, further research is
required. Future studies should adopt a broader temporal scope and incorporate a larger and more
diverse sample of user interactions in order to more fully capture the impact of the gazaggrammar
page, as well as the broader role of the Kazakh media landscape in shaping national identity.
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*All the translations from Kazakh to English were conducted by the author.
Appendices
Appendix A. Sample Instagram Posts from Qazaqgrammar Page

Post 1 (31 March 2026)

qazaqgrammar

MNocmorpers oTeersl (1)

\ aralbaiuly % % %

6Hen. "Hpasutca™:3 Orsetuts

beisen.k Opbicwa ay6naxna 6ap Ma exeH?

6 Hea. Orseruts [lokasars nepesop

MocMmorpers oTsersi (1)

askaruly_27 Expi 6ianeH AnawiTbiKTapabiK Kypeci Typansi

TinaoiH KopipiH P e

6 Hen. “"Hpasurca': 3 Orserurs [lokasars nepesof

. . .
I v Cl' Inlpe l ll I soulymoon Persian Lessons (2020) ocbl Temaaa Xakcbl

dunom :)

TOM-4 chmnbm

gulzira_kazguide Kepemert! Anebic! @ § & &

chl MwﬂepﬂeH KemlH = 5Hen. Orvseruts [okasaTe nepesof

KOIBOIK TiSliHE BOCKALLIC KARAINCHIH N

shynggyskhandosymbekuly 8n, 6apekengi kepiiaaep!
Kepemer kuHonap! jgrammar 6aybipnap Anna pasbl
6oncbiH! Anna caynbiKrapbiHabl 6epcin!

6 Hen. OtBeTuTL

janatnurjanova8s ¢ §

The publication consists of a carousel containing five images, the cover of which displays only a light
purple background accompanied by the prominent inscription: “Tinmin xamipin tyciagiperin TOII-4
¢unpm. Ochl punpMaepAeH KelH kazak TuriHe Oackama kapaiiceiH” (“Top 4 Films That Help You
Understand the Value of Language. After watching these films, you will perceive the Kazakh language
differently”). This introductory image is followed by four posters of widely recognized nationalist
films, all united by a common underlying theme concerning the reconstruction of identity through
language, culture, and music. The films presented, respectively, are: 1) Mal-Mo-E: The Secret Mission
(2019, South Korea); 2) Kneecap (2024, Ireland); 3) The Professor and the Madman (2019, United
States); and 4) The Great Passage(2013, Japan). All of the selected films, recommended by the editors
of the Qazaq Grammar page, have attained the status of culturally influential dramatic works, partially
based on historical events, and are presented as essential viewing material for the page’s readership.

Texts on the image (Kazakh): Tingin xagipin tycinaiperin TOII-4 ¢unsm. Ocbl dunpmaepaeH keiin
Ka3ak TuTiHe OacKalia KapanChiH.

Translation (English): Top 4 Films That Help You Understand the Value of Language. After watching
these films, you will perceive the Kazakh language differently.
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Post 2 (26 March 2026)

@ gazaggrammar & Bbl nognucaHbl -+«

Q qazaqgrammar & 4 Hep,.

ATbI-)6HiHi3 TonbIKTal Ka3akiia Ma?
Mokasartb nepesopg

9 azamat_animeomir 4 Hep,.
=’ TekTepi Ka3zakLwa 6onca ga

aNeyMEeTTIK Xefinepae -oBHa,
-CKWW aen anaTtblH agampap 6ap. Q

Cipa kyn 6onfaHpa 6ip MmapTebe
TY3 ET WwbiFap. @2 @2 w2
OtmeTku "Hpasurca": 150 OTBeTUThH

MaraH Backa CmMmoTpeTb BCe oTBETHI (2)
"'-08/-es"-nex npo6nema

yHauab! ?
S ® akzhauyn.fm 4 Hep.
bana ke3iMmae (KaparaHgbiga ecTik;

90-xbingap) Terimge “-osa”
XYPHaFrbl 6oNMaFaH Xanfbl3 OKyLUbI

AybiCcTbipcak

Aambin epim; BipHelle MapTe KynreH
e R GonFanaap 6onapl, yire Kenin
nanamHaH Here onav 6ongbl Qo
‘&aﬁcmcu arel, AArAIRSLIRARSA-ARINRLLS
gy ¥ Qo Ywoa G A

The image prominently features the phrase “Terinai Ty3eT mackapa 6onmaii” (Correct your surname so
you don’t embarrass yourself). Alongside it is a humorous depiction of a foolish-looking individual
wearing a horse mask, surrounded by five phrases representing conventionally unreasonable
justifications for why people are reluctant to change their surnames in official documents. Through this
visual composition, the editors implicitly equate individuals who rely on such unfounded reasons with
the figure portrayed in the comical image.

Texts on the image (Kazakh): Terinmi Ty3er mackapa Oonmaii. MaraH “-OB/-eB”-TieH YHAaWIbI.
AysicThIpyFa epiHeM. backa mpoGiema koK ma He? AyBICTBIpCaK JaMbln Kertemi3 6a? KaichIchl aThl,
KalChIChI (haMIITUACHI OiIMEl KallaMbI3 FO.

Translation (English): Correct your surname so you don’t embarrass yourself. I like mine with “-ov/-
ev.” I'm too lazy to change it. Don’t we have other problems? Will we suddenly develop if we change
it? We’ll end up not knowing which is the first name and which is the surname.
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Post 3 (11 April 2026)

OP gazaqgrammar @
@ gazaggrammar & MeH TyciHGeiTiH Hapcenep, 2-6enim

@gazaqgrammar XasblbIHbi3 (-]

2 Hen. MoxasaTb nepeBod

@ temyrilan KCPO-paH kene xaTkaH Kynablk caHa. byiibipca, V)
*aHa ypnakrap 6yn kacipettepaeH aynak, 6onaapl - . Tek
aliTapbiM: iWKeHre Mas, xereHre Tok 6onmaxaap,
3aMaHOacTapbiM.

2Hea. "Hpaeutca™: 152 OteeTTb [okasaTs nepesof

—— MocmoTperts oTBeTHI (1)

1. KasakTblH, KOFaM KapaTkepiepiH, Kasak,

TiNiH TapuxblH 3epTTen uapinTen XypreH ﬂ zhannat_guli 2017xeingan 6epi ka3zakwa nanganaqam, ©
y - ; ! (6aHkomaT, baHk konpaHbanapbl, eros, gamy eg, T. C. C.

Ka3ak MaeHWETIH OaMblITyFa ynec KOCKaH SneymeTTiK Xeninepai Ae Tek KasaKia KongaHaMbiH. |

T\(ﬂFaﬂapﬂblH 6aﬂaﬂa Dbl Here OprCTIﬂﬂI? 2wHen. "Hpasutca": 68 OteeTuTs [lokasaTe Nnepesop,

—— MocmoTpets oTBeTsl (2)

Q karla_sh25 CiapaiH BipiHwWwi cypafbiHbiaFa Hayn Geprim kengi. o
On anampapabid 6ananaps OPbICLWWA CEWNEMI3 AEN
LEWKEH XOK. Anmatbl kanacbiHaa XKANFbI3 KASAK
MEKTEBI 6ongpl. bip cbiHbinTa 35-40 okywsl 6onapl.
CuMaraHaapel, MeH CUAKTBI, OpbiC MekTeBiHe Gapabi.

Qe v N

The post takes the form of a carousel consisting of seven images, unified under the main title “Men
TYCIHOEUTIH (TYCiHTiM e KenMeiTiH Hopcenep) 2 Genim™ (Things I don’t understand [and don’t even
want to understand], Part 2). The carousel includes seven slides, six of which present a list format,
with each image containing one item representing issues that the editor of the gazagqgrammar page
finds difficult to understand. All listed points are connected to challenges faced by contemporary
Kazakh society, particularly the increasing prevalence of the Russian language in Kazakhstan and the
gradual decline of everyday Kazakh speech.

Text on the image (Kazakh): Ka3akTelH KoraM KaiipaTkepiepiH, Ka3ak TUIIH, TapUXbIH 3€pTTell,
JOpINITEN JKYPreH, Ka3aK, MOJEHHUETIH JaMBITyFa YJeC KOCKaH TYIFalaplblH Oaianapbl Here
OpBICTLIII?

Translation (English): Why are the children of those who study and promote Kazakh public figures,
the Kazakh language, and history, and who contribute to the development of Kazakh culture are
Russian-speaking?
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Appendix B. Captions Translation

Post 1 (31 March 2026)

Caption (Kazakh): Ocsl TiziMHEH Kaii (prIbMI1I KOP/IiH, kKa3a KeT.

Translation (English): Which film from this list have you watched? Feel free to share.
Post 2 (12 March 2026)

Caption (Kazakh): ky>xaTTapblHbI3/1a €CIMIHI3 KaTe a3blica, OHbI OApJIBIK KEPJe I COJiaid JKa3yra
MIHJICTTI eMeCCi3. ThIM 00JIMaca HHTEPHETTE aThIHBI3/IbIH Ka3aKIlla JIYPhIC HYCKACKHIH Ka3bIll KOWBIHBI3

Translation (English): if your name is spelled incorrectly in your documents, you are not obligated to
use that same spelling everywhere. At the very least, you can use the correct Kazakh version of your
name online.

Post 3 (26 March 2026)

Caption (Kazakh): ATbr-xeH1HI3 TOJBIKTal Ka3akiia mMa?

Translation (English): Is your full name entirely in Kazakh?

Appendix C. Users Comments

Comment 1 (31 March 2026)

Comment (Kazakh): Mansmou kepemet ¢uiibM “bip agaMHBIH OH KaJaMblHAH
OH aJJaMHBIH Oip KaJambl MaHBI3JIbI .

Translation (English): Mal-Mo-E is an excellent film “One step taken by ten people is more important
than ten steps taken by one person.”

Comment 2 (11 April 2026)

Comment (Kazakh): KCPO-nman kenme »aTkaH KYIIbIK caHa. byiieipca, jkaHa ypmaktap Oy
KaciperTep/eH ayiak 0onaapl. Tex aiTapbIM: IIIKEHTe M3, )KETeHTe TOK 00JIMaH1ap, 3aMaH/IaCTapbIM.

Translation (English): A slave mentality inherited from the USSR. God willing, the new generations
will stay away from these misfortunes. All I want to say: don’t be satisfied with just eating and
drinking, my contemporaries.

Source: Instagram page gazaggrammar.
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FTAMP: 19.31

Ka3zakcranaarel Meana apKblJbl YITTHIK OIPJIIKTI HBIFAUTY: qazaqgrammar
MBbICAJIbI

Hypus Kekcenosa
JKarmonust XansIKapaablK YHUBEPCUTET1, MuHaMuyoHyMa, JKanoHus
email: nuriya.1400604@gmail.com

AHgaTna

byn 3eprreymin MakcaTthl — QJIIEYMETTIK JKemiepiH Ka3zakcTaHmarbl ATHOMWHTBUCTHKAJBIK VIITTHIK
OipereilikTi HBIFAUTYIbIH MaHBI3/Ibl KYpaJAapbIHbIH Oipi perineri peisiH Tangay. JKaHa mMenua KypajilapblH
3epTTey YWITTBIK OIpereiliKTiH KalbINTaCYbIHBIH MYJIJIE XKaHa KBIPBIH amansl. by yaepic YiITThIK OipereiikTi
KaIlBIITACTBIPYBIH  TOCTYPJIi  JKOFaphIIaH ToMeHTe OarbiTTanmrad (top-down) TocimmepineH TyOereii
epeKIIeNeHe i, OWTKeHI HUQPIBIK XoHE SJeyMETTIK miaTdopManapia KapamaidblM a3aMaTTapAblH e31epi
STHOJMHTBUCTHKANBIK YITTHIK JUCKYPCTHI KAJBIITACTRIpyFa OeliceHAl KaThICyblHA MYMKIHIIK Oepei.
Haxkreipak aiiTkanma, Oy 3epTTey qazaqgrammar mapakUIachbiHBIH He ceOernTi 03 KbI3METIH JKYprizyle Kaszak
TiTiHE aWKBIH OaCBIMIBIK OCPETiHIH ’KOHE OCHI IUIaThOopMana KapHusUIAHATHIH aKIMapaTThIK KOHTCHTTIH YIITTHIK
THICTUTIK ce3iMiH (sense of national belonging) kanpIITacTBIpyFa Kajail BIKOAT ETETiHIH aHBIKTAyFa
OarbITTaFaH. Tagay/pl )KaH-)KaKThl KYPrizy MaKkcaThlH/Ia JCPEeKTep/i )KUHAY Ke3eHiHae, srHu 2026 KbUTFbl 4
Haypbl3 OeH 12 coyip apanbpiFblHAA, azaggrammar TapakliachlHAa >KapusUIaHFaH COHFBI JKHbIpMa Oipi3mi
JKapUsIIaHBIM, COHJAl-aK OChl JKapUsUIaHBIMIApFa JKa3blUIFaH €H KOIl KOoJJay TamKaH MHiKipiep ipikTemnin
anbiHAbl. by nalinananyislapAbH €3apa SpeKeTTecyl MeH KapHsUlaHFaH KOHTEHT apachbIHOarbl OalNIaHBICTHI
Talayra MyMKIiHIIK Oep/i. 3epTTey HOTHKENepl ipiKTeNreH )KUbIpMa JKapUsJIaHbIMHBIH 1, OJap/AblH acThIHAA
KUIIBIPBUTFAH TIKIpASPOiH 1€ TUIMIK YITIIBUIIBIK KYHIBUIBIKTAPHIH HBIFAWTYyFa OaFBITTANFaH MaHBI3IbI
STHOJIMHTBUCTHKAJIBIK MapKep KbI3METIH aTKApaTbIHBIH JKOHE COJ apKblIbl MOJIEHHM BIHTHIMAKTACTHIKTHIH
KYIICIOiHe BIKIAJ €TeTiHIH KepceTTi. 3epTTey gazaqgrammar MbIcalibiHAa Instagram cexiimi 9JIeyMeTTIK kel
mwiatpopmanapsel  Kasipri KasakcraH sxarmaiiblHIa oNeyMETTIK TONTap apachlHAa YITTHIK OipereiikTiH
KaJIBINITaCYybIHA 9Cep €TETIH TOMEHHEH jKOorapbira OarbiTTanmraH (bottom-up) MaHBI3ABI MEXaHWU3MIEPiH Oipi
OOJIBIIT TaOBLIATEIHBIH HETI3IE .
KinT ce3nep: Ka3ak, Ka3aKCTaHJBIK, TUI, Instagram, YJITTBIK Oipereiiiiik, sapusiaHbIMIap
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MPHTU: 19.31

YKpenjeHne HAIHOHAJbHOTO eIHHCTBA Yepe3 Meaua B Kazaxcrane:
HccJeI0BaHNe qazaqgrammar

Kexkcenosa Hypus
MexnyHapoassiii yausepcuter Snonnn, Munammuyonyma, SAAnonus
email: nuriya.1400604@gmail.com

AHHOTALUA

JanHoe mccieoBaHWE HAIpPaBICHO Ha M3YYEHHE POJM COLMAIBHBIX CeTeH Kak OJHOTO M3 Haubolee
3HAYUMBIX ~ MHCTPYMEHTOB, CIIOCOOCTBYIONIMX  YKPEIUICHHIO  JTHOJMHTBUCTHYECKON  HAIMOHAIBHOW
naeHTuuHoctd Kaszaxctana. lccienoBaHne HOBBIX MeIHMa PpPacKpblBaeT COBEPLIEHHO HOBOE H3MEpEHHE
(hopMHIpOBaHUs HAIMOHAIBHON HJICHTUYHOCTH, MPUHIMITHAIGHO OTIMYAOIIEeecs OT TPaJAUIIMOHHBIX TOIX0JI0B
K TpaHC(OpMAaNU HASHTHYHOCTH, OCYIIECTBIIEMBIX «CBEPXY BHHU3» (top-down), MOCKOIBKY IMPEIOCTABISET
OOBIYHBIM TIOJIL30BATEISIM BO3MOKHOCTH CAMOCTOSITENBHO M aKTUBHO Yy4YacTBOBaTh B  (OPMHUPOBAHHU
STHOJMHTBACTHYECKOTO HAIIMOHAINCTHYECKOTO TUCKypca B MU(PPOBOM M COIMAIEHOM MEIHanpoCTpaHcTBe. B
YaCTHOCTH, HACTOAIIEEe MCCIENIOBAaHME HAIpaBI€HO HA BBIICHEHHWE NIPUYMH, M0 KOTOPHIM qazaggrammar
JIEMOHCTPHUPYET YCTOWYMBOE MPEAIIOYTEHNE HCIIOIB30BaHNIO Ka3aXCKOTO A3bIKa MPY BEACHWH CBOETro Oiora, a
TaKkKe Ha aHajJu3 TOro, KaKUM 00pa3oM WHGOPMaLMOHHBIA KOHTEHT, MMyOJHKYyeMBbI Ha JaHHOW miatdopme,
crroco0cTByeT (HOPMUPOBAHUIO YyBCTBA HAMMOHATHLHOW TPWHAICKHOCTH. J{71s1 TpoBeeHus Oojiee 1eTaaIbHOTo
AHAIMTUYECKOTO HCCIeOBaHUs Oblla COPMHUpPOBaHA BHIOOpKA W3 JBAAIATH TOCIEIHUX TMOCIEIOBATEINBHBIX
nyOnuKarmii, pa3MenIéHHbIX Ha CTpaHMIlEe qazaqgrammar B mepuoj cOopa naHHBIX ¢ 4 MapTa mo 12 ampens
2026 roma. Kpome Toro, ObuM mpoaHaTU3WPOBaHBI HawOoJiee MOMYJSpHbIE KOMMEHTapHH, OIyOIMKOBaHHBIC
110/l ’TUMH MaTepHallaMH, C LIeJIbI0 U3yUYeHHUs] B3aUMOCBSA3H MEX]y IMOJIb30BaTEIbCKUMU B3aUMOJIEHCTBUAMU U
OITyOJTMKOBAaHHBIM KOHTEHTOM. Pe3ynbTaThl aHaIM3a MOKa3aH, YTO BCE ABANATh OTOOPAHHBIX ITyOIMKaIHiA, a
TaKke KOMMEHTapuu TOJb30BaTelield, pa3MElIEHHbIE TIOA HHUMH, BBIIONHAIOT (YHKUUIO Ba)KHOTO
STHOJIMHTBUCTHYECKOTO MapKepa, HApaBiICHHOTO Ha YKpEIUIEHWE JIMHTBUCTHYECKUX HAIlMOHAIMCTHYECKUX
LEHHOCTEH M TE€M CaMbIM CIIOCOOCTBYIOT YCHJICGHHIO KYJIbTYpHOH conuaapHocTd. Hacrosiiee mccienoBaHue
yOeIUTEeNsHO JOEMOHCTPUPYET, YTO COIMANbHBIE CETH, Takue Kak Instagram, Ha mnpumepe TUIaTGOPMBI
gJazagqgrammar MpeACTaBISAI0T COOOW 3HAYMMBIA MeXaHU3M (OPMUPOBAaHUS HISHTUYHOCTH «CHU3Y BBEPX»
(bottom-up) cpeau coManbHBIX TPYII B coBpeMeHHOM KazaxcTaHe.
KiroueBsble cnoBa: Kazax, ka3axcTaHer, si3bIK, Instagram, HanimoHamsHas HICHTHYHOCTD, ITyOINKAITUT
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